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ABSTRACT: In the broad field of manuscriptology, “ Colophon is defined as an inscription placed at the end
of abook or manuscript and giving details of its publication—e.g., the name of the printer and the date of
printing” (Encyclopedia of Britannica). In the sphere of manuscriptology, the study of colophons is of
paramount importance. Colophon, ‘Samamapti vakya’ in the Manuscript Literature in Sri Lanka has been
evident since the 6th century BC. The aim of this study is to identify colophons in the Manuscript Literature in
Sri Lanka as disclosure of various Sinhalese Grammatical Usages. Grammar in a language according to
Linguistics is the set of structural rules governing the composition of words, phrases, clauses and sentences.
According to Hudson (1984:1) word grammar is a theory of language structure. At the most general level, it
consists of generalization (Hudson, Richard, 1984, Word Grammar, Basil Blackwell Publisher Limited,
England). This study was conducted through the content analysis of Colophons in those Ola-leaf manuscripts
originally available in the National Museum of Sri Lanka with due attention to Micro-Linguistics. According to
the findings of this research colophons in the manuscript literature in Sri Lanka could be read as a revelation of
Macro- and Micro Linguistic features of Sinhalese.

Keywords: Manuscriptology, Colophon, Manuscript Literature, Sinhalese Grammar, Macro and Micro
Linguistic Features

l. INTRODUCTION

According to the Encyclopaedia of Britannica, Colophon is an inscription placed at the end of a book
or manuscript and giving details of its publication—e.g., the name of the printer and the date of printing.
Colophons are sometimes found in manuscripts and books made from the 6th century BC on in Sri Lankan
manuscript literature. The copyists were accustomed to note, in addition to the place of the copying, their own or
the owner's places of origin, thus providing interesting historical information and the Linguistic features of
languages concerned. In the history of Ola-leaf manuscripts in Sri Lanka which traces back to the 6™ Century
BC, the scribes have inscribed Ola-leaf manuscripts until the third Century BC, and with the introduction of the
printing press by Dutch in 1737, those writings gradually became an extinct literature.

Most of the island's recorded manuscripts are related to folk religion outside the realm of classical
literature. These manuscripts are mainly in the custody of temples in the island and are the manuscripts of the
traditional elite and craftsmen. Foreign scholars who have studied the local culture during the British colonial
period in Sri Lanka were the first to review these manuscripts, forcing them to be collected in a systematic and
orderly manner. This has resulted in the preservation of Sri Lankan Ola-leaf manuscripts in the major libraries
of several European countries.

With the inauguration of the Colombo Museum in 1875, the collection of manuscripts as well as the
copying of copies of them in the associated library seems to have been an exercise. It is headed by HCP Bell, the
first Archaeological Commissioner of Sri Lanka. WA de Silva has formally categorized and catalogued the
collection of leaf manuscripts in the Colombo Museum.

The local manuscripts of European libraries are also often listed as catalogues. A few formal
directories can be found in this regard. The British Library's collection of Sinhala books was published as The
Catalogue of the Sinhalese manuscripts in the British Museum by Dr. DM de Z Wickremasinghe in the year
1900. Catalogue of the Hugh Nevill Collection of Sinhalese manuscripts in the British Library by KD Somadasa
consists of five volumes. Directory of Sinhalese Manuscripts at the Royal Library, Copenhagen, Denmark, by
CE Godakumbura as TheCatalogue of Ceylonese Manuscripts should be noted. The English manuscript in the
Denmark Copenhagen Royal Library, The Catalogue of Ceylonese Manuscripts of C. E Godakumbura, The
Catalogue of the Sinhalese manuscripts by KD Somadasa, is available in the Library of the Welcome Institute
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for the History of Medicine kept in the Welcome Institute, United Kingdom. The Sinhalese Manuscripts
Directory of the Colonial Office Collection, London by J. Wijeyeratne and Ananda Kulasooriya should be
noted. Apart from the systematically deposited and recorded manuscripts, a large number of manuscripts of
temples and personal possessions can be found in various parts of the island, mainly in the country. Mainly, the
collection in the Library of the University of Peradeniya and the Colombo National Museum Library can be
extensively used for formal research. The literary and sociocultural and Linguistic significance of the contents
of them represent the socio-cultural and emotional status of the inhabitants in the island while being resources
for studying the evaluation of Sinhalese, its Linguistic features particularly like morphological, syntactic,
semantic and pragmatic value of Sinhalese. The only South Asian nation with a record of more than two
thousand years of history and a living literature that has existed constantly for one thousand five hundred years
is a vast heritage of Sinhalese literature.Hence, this study focuses on colophons in Sri Lankan manuscript
literature not because of their antiquity but because of being resources for identifying the Linguistic features of
Sinhalese.

1. DISCUSSION

The colophons in Sri Lanka can be classified according to their Linguistic features in relation to
Sinhalese. According to Ferguson (1959, pp. 325-340), in many speech communities, two or more varieties of
the same language are used by some speakers under different conditions. Perhaps the most familiar example is
the standard language and regional dialect as used, say, in Italian or Persian, where many speakers speak their
local dialect at home or among family or friends of the same dialect area but use the standard language in
communicating with speakers of other dialects or on public occasions. There are, however, other, quite different
examples of the use of two varieties of a language in the same speech community. Ferguson (1959, pp. 325-340)
name this as a diaglosic situation where H variety and L variety exist in the same language. Referring to this
analysis of H variety and L variety Pemaratne (1986, pp. 29-30) claims that modern Sinhalese has two
functionally different varieties which stand in a relationship for which Ferguson's term "Diglossia” can be
applied. One variety may broadly be classified as colloquial Sinhalese and is similar to Ferguson's L variety. It
is used for day to day conversation. The other variety may be classified as literary Sinhalese which is similar to
his H variety. It is used in written materials ranging from newspaper articles to academic papers including
various kinds of documents such as official statements and creative literature. The differences between the two
varieties appear at several levels, vocabulary, orthography/phonology and morphology etc., and scholars have
attempted to describe them in detail. Some important contributions in this respect are De Silva (1967, 1974a,
1974b), Dharmadasa (1967) and Gair (1968). As these studies indicate, the morphology of the verb shows a
sharp distinction between the two varieties.

Following colophons manifest the H variety of Sinhalese while demonstrating various grammatical
structures in the same.  Following colophons include different mood of sentence in Sinhalese. For instance the
final verb “utsaha katayutu” (make an effort) in the following sentence is in an imperative mood which denotes
a polite request in H variety in write form.

§r7 sddharmaya  Sravanaya kota prarthananukiigata tuntara bodhiyen ektra bodhiyakata paminima
yayi kiyana lada pravaramrutha nirvanapura pravistavimata ekantayen ma hétuwe. Vasand udaradhyasayen
YUktva sasanabhivardhanaya karanta utsaha katayutu(47 Sima Sankara VinodaniM.4 ) -Utsaha katayutu-Make
an effort

Listening to $7 saddharmaya/sublime truth and becoming to wishful one of triple Bodhi. The
aforementioned statements certainly contribute attending nirvapapura, the supreme enlightenment. Make
attempts to develop the sasana by way of effort with fortune.

The optative mood is predominantly evident in the verb colophon. For instance, the verb “nivan
dakithva” (May attend supreme enlightenment) denotes the wish. The suffix ‘va’ is used with the verb as a sign
of the mood. Geiger (1938, p. 151) suggests that -va: is originally a form of the verb of 'to be' (ve) with the
optative meaning 'may it be (become) so'.

To indicate the obligation of an action the postposition /yutu/(must-should) is used in Sinhalese in its
H variety. Postpositions in Sinhalese are words used after nouns, verbs and sometimes even after adjectives and
adverbs to show their relationship to other words in order to build up a meaningful sentence. Following are
instances where postposition /yutu/(must /should) has been used subsequent to a verb.
mevan mahima yut apa samidungé ta tu

anan hata melakdiva upadind ma tu
netin dakinnata nolebuniya mele  situ
kanin vat asa santosa viya yu tu( 1982 Samgharajavata 7 F. 8 )

Such a Bhikkhu has not been seen, but should be happy hearing about him)
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Jiwitaya puja karamin 8suva vi saddharma ratnakdi sita taba matu labana svarga moéksa sampat ha nirvana
sampat sita taba sadarayen bana dsiya yutu (901 Dahamguna 85- A.7).

Should listen to doctrine, the sublime truth well keeping in mind its worth litened with the dedication of life,
keeping in mind the assest of Heavenly life andattending supreme enlightenment in the future.

- ( Budun dutuvak men ddara sambhavana dtiva upastana kota kelavara amamaha nivan dakinda utsaha
katayutu.Sama jatakaya yi) Make attempts to attend supreme enlightenment serving Buddha with love and
respect as seeing him.

Mohu atadenama pamcasilaya araksakota pmchagna astasmapattilabhivethmaya tunayen vanahi kramayen ma
uttamayayi datayuthu.Mé ata tapasé vibhagayayi-Siddhirastu( 772 Atathapas evibhaga) 22.B.3).

Should know that all eight of them protecting the five precepts and the five virtues of the five octaves are
gradually superior.

Akusalata nondmi kusalahi hdsira dev sapath siddha kalasé akusalim duruva kusalahi pihita ubhaya
samurdhiya siddha katayuthu. - Siddhirasthu
Pravara kirthi ghosa dthi vidi —candra bhiksihuge maghamana jathakayayi.( 503  Maga mana jathaka
w.A.d.S-72.7).
Everyone should make a commitment to attend very carm and compassioned ‘nirvana’, the enlightenment
which was claimed by the Buddha, Pase budu and Maharahat.
Ohu put prakkramabahuyayi datayutu (should know)- (Dambadeni asna)-siddhirastu
Should know that his son is prakkramabahu- dambadeni asna- siddhirastu -Fullfil your every wish!
Hit déiti nuwana dti Sadmadend visin kalpanavata gatayutu-should think- siddhi rastu ( 1899 Loka viniscaya A.I
12).
Dharmavadi paksayehi ek dharmalabdhiyaku visin sesu ayata hodin dédna gdnima venuvata sdsanabhivurdhiya
sadahd mé samkara viniscaya liya prasaddha kala bava data yutu(should know) (48 Samkara viniscaya A.H. 5).
It should be noted that one of the observers of Dharma of the Dharmavadi party has written this saritkara
viniscaya compilation of judgment for the well-being of the Buddha Sasana rather than for knowing by the
others.
Trailokai tilaka pradipaya mana asaranasaranasarana gata vajra pamjara tubhitvana cid amankya vii  utum
smyak sambuddha sarvajii rajattamayanan vahanségé varsa prama nayen dedahas sarasiya devisi sambuddha
sarvajiia rajatamayanan vahanségé varsa pramanayen dedahas sarasiya devisi vinnehi badulu palata iva
disava badi udukida vidurapala sumamgalarama viharadhipati ratanajoti terun nansé visi liyava barapdndi —
kolamba oriyantal potgula venuvata —garutara andukara utumanan vahanséta tigi pinisa denalada anapatti
dipaniya da sikhavalada vinisa pitapata da herana sikha pinsa yana pot tuna yi — datayutu-(Should know) (32
Sikhavalada vinisa M.3).
Mese pamcasilaya atasilaya dasasitla grahastayan visin nokadakota rika dhyanadi kusal katayutu( 1305
Paspav vistaraya 85 F 20) katayutu.-Should do merits.
As verbs in Sinhalese language are concerned, there are hardly any ‘be’ verb and istead verbal suffixes are
added to nouns and they are named as ‘Namakkhata. For instance, potayi in the following example, the verbal
suffix “yi’ is attached to noun ‘pota’ (book) .
Siyambaldva lekhané nati nisa sannayak simana sittuvak labila gamata avaya.Eda hitahaba ndtuwaya- nitiyé
potayi.
Budu pasé budu maharat yana uttamayan pava Santa vii danta vii karunanidhana vii nivan daham pasak
karannnata dma satvayan visin utsaha katayutu-sudarsana siuthra yi. (369 Sudarsana sitta 6 N 10)
‘Gauravaniya S . C .P. beel mantritumagé simhala lipikaruvek vu matale samiyel kirti ratana vana ma visin
liya nimakarana lada sagaraja vatayi. - Varsa ekadas atasiya anutuné

It is evident that in colophons particularly the English words are recorded in English alphabet. For
instance, in the following, the term Archeological is transliterated as arkiyolojikal and Sinhalese termkantoruve
diyais attched to the transliterated term as arkiyolojikal kantoruve diya. The postpositional nature of Sinhalese
is also evident in the following example. /dr yal is postposed after the noun /kantoruve/and denote the meaning
‘in the office’.

Another instance of the usage of transliteration is evident in the following quotation.The term
November is transliterated as novambra and the term in Sinhalese for the word month /masa/ is used.

khuddaka nikayantargata mé preta katha vastu prakaranaya sri lamkésvara vii utumanan vahansége
potgulaya tyagi pinisa liyava bharadenta yeduné devinuvara padimci don pransisku abegunavardhana matara
piskal opisiyar liyana aracci vana ma visin varusa 1971 novambra masa 16 veni dina dt ya( 82 Petavatthu L 6).

The post positional features of Sinhalese are evident in the following exmples. The postposition

‘dr ya’ is attached to a noun which indicate place my be a proper noun like ‘anuradhapure diya’(In
Anuradhapura).
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mayi masa 27 veni dina kolamba kautukagarayédrt ya’(The Sagaraja Vatha written by me, Samuel
Keerthi Ratana, Matale, a Sinhalese clerk of the late Honourable MP S.C.P Bal Baal. — On May 27" 1883 at
the Colombo Museum).

liya niakalé varsayen ekdas atasiya aniituné noimbra masa daha éveni sani dina anuradhapuré
diya(1934 Nitiyé pota A.R.11) .

Vilacciya koralé horivila pansale poté pitapataya —liya niakalé varusa ekdas navasiyak vii aprél
masa palamuveni rividina anuradapure arkiyolojikal kantoruvé di ya(970 Dharama samgrahaya A.B .14).

Honorific Usages/Suffixes

An honorific is a title that conveys esteem, courtesy, or respect for position or rank when used in
addressing or referring to a person. In Sinhalese, the usage of honorific terms in Sinhalese has a grammatical
value. For instace, the term/vahanse/ is a honorific term occurs after a noun in masculine gender as in
Isamanérayan vahansel (Venerable sir) to denote respect for religious leaders and the term /sékal is posedposed
a verb to denote the respect as inpravista vii seka/ (Attended) confirming the subject verb agreement in
Sinhalese grammar.
Mesé sumana samanérayan vahansé sarvjiia sasana ndamdti akasayehi hira sandamen babalamin asadharana
vii pratipattin budunta budunta puda ayupamanin vidahida nivan pura pravista vi séka( 1511 Sumana
samanéra vastuva 6.7) .
Mululovata prakasa kota karunaven satiyak hikmava satara apayen naga ama maha nivanehi pihituvana hein
bhagavat nam vana séka (1207 Nandopananda damanaya W.A.D.S 1200).
Angkakara sri sampat vinda eka tisvara kalpayak mululle sampat vinda nivan dakitva te svarayeni vadala séka
(925 Dasa kusal vibhagaya W.A.D 8-625).
Ekala taman vasana simavata giyaha. Rajjuruvé nam dedasthavirayo ya. Milika vii muva rajjuruvé nam budu
vii mamma ve ddyi vadala seéka(517 Muva jatakaya (W.A.D.S) 1037c).
Dasabaladhari vi paramitavan bala dakva mara pardjaya kota dasadiga samanrds vihiduva siyalu devi
bambun mudunehi kelind amapidak
Tava da mé dharmaya liviivoda liyevvoda nohot mila di drovwoda matu maitre dakit vadala séka (306 Sarana
sutta W.A.D.S- 699).
Sarandagamana sitraya nimava vadala séka.Saranagamana sitrayayi ( 307 Sarandgamana sutta).
Siyalu duk atikrant viiva nam vadala séka ( 190 Dévadiita sutta ( 88-B24) .
The verb ‘vadala seka’-said in the above example is considered as a honorofic verb which is used only with
Buddhis religious dignitaries like Buddhist priests not with lay people.
In the following example ‘babalana sékva’ may look at is formed with the suffix ‘se€kva’.
e karanayén é hétuyén , sthalindardaja , sthaladhisvara vu apage maharajjuruvot, tvam - oba vahanse , jayatu ,
Sastree mathanaya karanasekva, jayatu parabhibhavanaya kirimén jayapraptava babalana sekva- siddha rastu (
2245 Naréndrasimha asirvada A.E.11).

1. SUBJECT VERB AGREEMENT
Greenberg (1966: 90) formulated a number of implicational universals that refer to the order of various syntactic
elements of languages in the world. He classified languages on the basis of their order of subject, object, and
verb into three types, which he labeled I, I, and Ill, and which correspond to what are commonly- known as
VSO, SVO, and SOV languages, respectively. Sinhalese has SOV (Subject+ Object+Verb) word order
particularly in H variety in written form. According to Sinhalese and other Indian languages and in English as
well, with a singular subject singular verb should be used but deviating from the above grammatical acceptance
of Sinhalese Language in the following example, with the singular subject /tissa kumaraya/ (Prince Tissa) the
plural form of the verb /giyahuya/ went has been used.
Ikbiti tissa kumaraya ruvnvili maha sdya adala karmanta karava otunu pdlnda noyek dana stadr vi
dharmayata dtulatva  ema lesa pinrdskota divyalokayata giyahuya. Ruvan vali vistara nimi (1975 Ruvanvali
vistaraya A.B.7).
With the subject Pratikano with the the suffix ‘no’ the plural verb giyaha- went in the past tense has been used
in the following example.
Pratikano kolamba kotuva olandesinda barakara dr pratikano goveta giyaha- me pota vijésuriya araccige don
davit appuhamige (1952 Ravaliya A.K.5).
Batin samyddhikarava janagahana karava dévéniva paduru beda dunné ya —nimi
In Sinhalese grammar, ‘Gender” difference in subject is considered. But in colophon in some occasion, with the
subject in Masculine Gender, the verb in the form of Feminine Gender is used. In the following example
‘Gajabahu raja’-King Gajabahu’ is in Masculine Gender and the verb ‘rajajaya gattaya’ —Governed is in
Feminine Gender is used. In the following example ‘Gajabahu raja’-King Gajabahu’ is in Masculine Gender in
the past.
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E.g. Mése gajabahu raja suvisi avuruddak rajajaya gattaya, mése gajabahu raja suvisi avuruddak rajajaya
kota svarprapta vitha amkota hatanaya nimi (1816 Amkota hatanaya A.D 14).

Evidence related to the word order in the syntactic strucuture of Sinhalese could be found in colophon. The
word order refers to the order in which words appear in sentences across different languages. The basic word
order in Sinhalese remains as SOV, but this order may vary depending upon the context and the focus” (Gair
2003, p. 788).

The syntactic structure of Sinhalese in relation to the other Indo-Aryan languages is SOV. The subject (S)
comes in the initial position, then, the object (O) and the verb (V) comes at the end position of the sentence.

In the following colophon there is an agreement between the subject ‘Uttamayo’ —‘important persons’ and the
subsequent plural verb verb ‘Napaditi’- will not be born.

Budu pasebudu sakviti yana uttamayo méyin pitata nipaditi. prasnottaraya nimi yana uttamayo méyin pitata
nipaditi- prasnottaraya nimi.

According to Kariyakarawana (1998, p. 1) one of the most extensively used aspects of Sinhalese syntax is its
focus construction. The salient feature of Sinhalese focus is that a focused constituent of a sentence can occur
preverbally or postverbally. In the following example the focus marker ‘e’ has occurred postverbally.
Vannihatpattuvata ayiti boruveeve pansale pote pitapata ya- liya nimakale - 1897-3-22 dina ya (1354
Prasnottaraya V.i).

In the above example the term ‘liya nimakale with the focus marker ‘e’ denotes ‘completed writing’.

Sakavarsa ekdds hatsiya anitunaya pat dsala masa avaguru dina rehené lath mema davasa Kadubodagama
sumamgala bhiksun visin liya vi potayi ( Dambadeni asna L.S.A) .

$vilaciciye korale raeulavinaveve pansale navagattegama gama térun vahansege pitapatayi . liya nimakale -
1899-6-1 di ya ( 1984 Samgharajottama Sadhu Caritaya K. 5) .

The book written by Ven. Kadubodagama Sumamgala in the month of July in 1793.

In colophon both active and passive sentence constructions are evident. For instance in the above example
‘Kadubodagama Sumariigala bhiksiin visin liya vii potayi’- The book was written by Kadubodagama
Sumamgala. The noun Kadubodagama Sumarigala bhiksiin visin is in Instrumental Casewhich denotes the
agent and the verb ‘liya vii’- written is a pastparticiple verb. The noun in the Instrumental Case is followedby
the postposition ‘visin’-by- like inKadubodagama Sumargala bhiksiin visin. Then, followed by the verb ‘liya
vit’- written.

Katugampala korale yatikahapattu galpola duraya visin liva vu pote patiru desiya tihaka me pota liyavuye
kuliyapitiye nayide ya. siddha rastu ( 878 Butsaranaya 9 .A.A.9 ) .

In the above example the term‘duraya visin’ by duraya is inlnstrumental Case and the verb liya vu-written is a
Past participle.

‘Budun visin’-By the Buddha is in Instrumental Case and the usage of the root ‘lada’ along with the verb
‘karana’ —done, the full past plural verb désana karana laddahuyi — have been delivered with the conjugation
laddahuyi to indicate past plural.

Sampiirpakota sirya bandhu vu budun visin désana karana laddahuyi - dampiyava nimi-(394 Dampiya Gatha
Sannaya A.F. 6) .

The passive form of consrucition is evident in the following colophons.

Sasiribara mésirilaka rakitva rakitva -- satbhdsa paramésvara tripitakavagisvara uturumula mahatéridu visin
prabandhanaya karana ladi- kuveni maha asna sampiirna karana ladi. - varsa 1906 novembra masa 30 dina
dina diya( 1886 kuveni asna A.J.13) .

manél naluve varakapolé yana nam dékehi vasannahu upasikavan sataradénékuge aradhanayén molligoda
silvat teena visinliyana lada tunsarana ya liya samaptayi. (1547 tun Saranaya Amytavaha (8.C.C 2)

Méma sutraya buddha desanave kisiteenaka nopéne. Kénék visinsadana laddak bev haege.elagamuve pansale
pote pitapata ya. (1515 sumana sutraya ( 7 .H.I)Munnankulame rate mahatmayage pote pitapata yi. 1894- 5-
10( 1957 rajavaliya ( Saddharmalamkaraya).

In the above example, according to Sinhla Grammar, the subject in passive sentence should be in Instrumental
case but in the above colophon it is in Nominative Case ‘Kénék visin’ by someone and the verb ‘beev haege’-felt
is in Present Participle.

It is evident in the following example that the passsive form has been used without the posposition ‘visin’ -by.
811 lammkadhipati garutara goravirnador utumanan vahansé visin lokayagé nanabhvrddhi vardhanaya sandahd
kolompurayehi taba vadarana lada palipot bhandagarayata dakunu disavé galle grahastha pravrjjita sabha
mandalikavaru visin Sri .bu. varsyen dedahas sarasiya tudus varsayata pimini bakmasaye di vinayalamkara
mema pota liyava nimakota evana ladi ( 30 Vinayalamkaraya F 2) .

In Colophon some usages which are not accepted in the present Sinhalese grammar have been used.

For instance, in the following colophonbhiksuhu visin- by the Bhikku is in Instrumental case and the verb
liyasamapta kala ya -Completed writing- is in active form but it should be with the roots ‘lada’ or ‘laba’in
Sinhalese grammar. The term ‘kala ya’ ‘did’ is in Feminine gender which has a gender inconsistence with that of
the subject ‘bhiksuhu visin’ by the Bhikku (Masculine Gender)
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Saka varsa ékvadahas satsiya asutunaya lat sataraveeni kakulu bhanu samprapata pasalosveeni rividina
deébalgala viharé viharana karana kapiriggata candajoti bhiksuhu visin nirvana sampadda nisa pattiru
tishayaka ruvan siitra artha saha pada cenpuma liva samapta kalid ya — ( 286 Ratana Siitra Pada Anuma saha
Artha Vyakhyanaya 6. M. 2 ) .

According to Linguist, as far as language groups are concerned Sinhalese is considered as an inflected language
since nouns and verbs are inflected according to cases. The case markers have been extensively used in
colophons.

In the following examples ‘Matale’ ( In Matale) ‘Uturu palate inamaluva korale ‘In Inamaluva korale in the
Nothern Province), Pahala valavve Mudiyansege paote( In the book of Mudiyanse in the Phala valavva)

Matale uturu palate inamaluva korale inava pitapata ya - liya nimakale 1900- 11-30) ( 1866 Kadayim Pota
A.G.9).

Brahmasvarayén vadarannavu bhagyavat_hu pahala valavvemudiyansege pote vacanayé, abhinandunti,
santosayén anumodanva subhasitaya sadhu sadhu kiya mastakayén piligattahuyi.siddha rastu brahmayu sitra
sannaya (A.E.7)

Anuradhapuré- In Anuradhapura- Case marker ‘@’is used to indicate Locative Case.

Liya nimakalé  Kri. Va. 1904 k vii agostu masa 1 veni dina anuradhapuré purda na lésevimé komasaris
unnansegé kantoruve di ya- Siddha rastu (1892- Lamka Bodhi Vastuva A.G. 90) .

Following examples also demonstrate the inflected feature of Sinhalese. ‘Dharmayéhi’- in Dhamma- is in
Locative Case.

Nuvaneti siyalt satvaya &k purusa dharmayéhi pavatinne ya ya.liya nimakarana kale varusa 1871 k vu
janavari masa dévéni dinadiya ( 1535 Télakataha Gatha Sannaya N.6).

In the following example, upasikavan sataradénékuge- Of the four female deciples — is in Possessive form but
aradhanayén-by invitation is in Auxiliary case.

In the following example m&yin pitata nipaditi — Outside of this is in Ablative case.

€se ma navasiyak yodun pamana vata prad€sasayi - budu pase budu sakviti yana uttamayo mé&yin pitata niipaditi .
pras€natataraya nimi vannihatpattuvata ayatbéruvave pansale pote pitapataya - liya nimakale 1897-3) ( 1354
Prasenatataraya V.1).

Me $asanayé€hi- in this $asana is in locative case. The suffix ‘hi’-in is a case marker in the Lacoative Case.

Me Sasanayéhi prajiiayo nuvanin boho kalak pilipceda svargamoksa siddhiya kérétva - brahmajala sitrartha
vyakhyanayayi).- (131 Brahmajala Sutta 85 —J 15).

mese darunu duk ceti peratatma bhavayéhi siti peratayo pava ese vu duk nosalakd manakota bana asa
divasapat ha nivansapat laddahuya ( 1183 Namaskara Sannaya 85- B. 13).

Nakula vatipati haya rohana pralambha gana sukhalamkara —m

Nimala guna manu niti palana dana samhart candana m
Acala drutabala tridiva paratrapa makuta mani caranambuja ~ m
Dhavala satasana asana bhasura aradhita subha mamgala m

The case marker ‘€’-in has been used in Lacative case.

Anurdadhapura palaté hurulu pattuve ulagalla korle karavana davlagala bandara mahatmayage pote pita pata
ya. Liya nimakle 1889-8-25 dinaya —kirtiratna ( 2290Srumgaraya -A.B.1)

Vena Honda potakin-From another good book is in Ablative Case with the case marker ‘in’ as in ‘potakin’
Mehi boho adu vidi tibeyi.ena Honda potakin mehi karunu pariksakara gata yutu yi. Periyakulame
réjistrargé poté pitapata yi(Amkota hatanaya) .

Liya nimakale Kri. Va. 1904 k vi agostu masa 1 veni dina anurddhapuré purd na lesevime komasaris
unnanségé kantoruve di ya- Siddha rastu (1892- Lamka Bodhi Vastuva A.G. 9 0) .

€ karanayen é hétuyen ; sthalindardja sthaladhivara vii apagé maharajjuvet, tvam obavahanse, jayatu jayatu
Sastru mathanaya karanasékva; jayatu parabhibhavanaya kirimen jayapraptava babalana sékva...( 2245
Naréndrasimha Asirvadaya A.E. 11).

(Nuwara kalaviyé kiddkorale padiyamkadavala pansalé pallekagama dhammananda sobhita terunnanségé pote
pitapataya. Liya nimakalé varusa ekdahas atasiya aniinamayé désambra masa pahalosveni  dina
anuradhapurayédiva( Anagata Vamsa Désanava -719).

There are many Pali and Sanskrit terms and the translated form in Sinhalese in colophon.

In the following examples, Pacami - pacama -cook are Pali terms- The two verbs Pacami - pacama —cook are
conjugated accoding to the numberand then, deen pisami-Now I cook is the translated form.

Pacami , deen pisami, mayam api pacama , den pisamu - parasatkayéhi artha mése mayi — siddharastu)

In the following example, the term subha siddhi jaya rastu- Wish you all the best! is a Sanscrit term used.
Mahapolove sitan taruka divyalokayata heeteekma ganana paslaksa déscetatapa dahasayi .palamuteena sita éma
divya lokayata bamba g anana asulaksa hatalis hakotiyayi. yodun ganana desalis dahasayi. subha siddhi jaya
rastu( 2189 Gaman Sivpada 55 A 4 )
numbavahanseta abhipranukiilava vu utum visituru parama ramaniya vu utum sri saddharmayak desanakara
vadala meenavi ( 965 Dharmaradhand 82 — S.5) .
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In the following example many Sanscrit terms have been used.
Manéopranidhanaya vayopranidhanayehi solsa samkhyatakaplaksayaksarasmkheyyakaplaksayak siivisi
vivara na nimi-( 1527  Suvisi Vivara naya G.p. 8) .

V. IMPARATIVE FORM
Imparative mood expresses a command, request or exhortation (Gunasekara 1962: 182)
In the folloving example, ‘utsaha situ yahapati’ It is better to make an effort is in imperative mood.
utsaha katayutu-make an effort is aalso in the same form.
Matu svargamokasapat samkhyata sakalabhimatartha siddhiyata peeminéna lésa utsaha situ yahapati.valagam
paye abhayaraja piriven tera svamin visin loveda sasun veeda pinisa karana lada rajaratnakara nam potayi
(1945 rajaratnakaraya 6. J. 7 ).
cesu pamanin danamanadi pinkam kota matu divyaloka manusyaloka sampat vadald ikbiti maitri budun deeka
nivan sampat atkaranata utsahd katayutu - kusala siitra desanavayi )( 230 kusala sitra désanava ( 7.0.1)
Boho sirivida kélavara nivansampat atkaranda utsaha katayutu- manduka divya pitra katha vastuva nimi)
(1896 lamka kathava (A.F.S).
In the following examples,bala data yutu-should know, nivan dakinda utsaha katayutu-should make an effort
to attend supreme enlightiment, situva maenavi-better to think , vadala menavi , better to deliver, are in
imperative mood.
Mé buddhotpadayehi ekacchutrakota otunu peelada rajakala rajun eksiya susceta dénéek veti, mohu heemage véna
vena ma nam mahavamsayen sulu vasén  bala data yutu - siddha rastu - me rata kadayim pota ya- ( 1865
kadayimpota - racana rajavaliya L. 1).
StrT purusayan visin me anitya lakunu ménéhi kdta bhavana vada nivan dakinda utsaha katayutu - anit lakunu
bhavanava yi- ( 741 Anit Lakunu Bhavandava 22 .A.1 ).
sri lamkavasi samasta satvayan visin denagenimén veda puda divya manusya sampat saha nivan sampat
labannata utsaha virya sadarayén sodinma situva meenavi- siddhim)
Meveni mahat viisthartha subha mamglya sodin siddhavana Satiyata karunakara vadararana yahapati( 1831
Cunnika Pota J .3).
vadararana yahapati- 1t is better to deliver or say- yahapathi is in Imperative Mood.
The Optative Mood
The Optative mood expresses a wish or desire (Gunasekara 1962, p. 288) .It is notable that many writers
mention something in their own style in their work. It is noteworthy in the folk culture, Buddhism is the
supreme stage. Following is evident that people in Sri Lanka as a result of the influence of Buddhism have a self
wish to attend supreme enlightment. The last line of the following poemmama da buduvemva lovtu  ra- 1 may
attend the Buddhahood expresses wish with the verb with the suffix ‘va’ which denotes the wish. It should be
noted that the verb is conjugated preserving the subject verb agreement demonstrating the inflected nature of

Sinhalese langauge. As the subject ‘mama’- 1 is in first person the verb is in the sameperson ‘vemva’ -may
attend.

mé livu pin pura ra

vidisavu seepat nito ra

noveedabiya sasa ra

mama da buduvemva lovtu ra

(varsa 1859 juni masa 30 veni dina valdeniyé gedara horatalage pota tun sarané

( 1550tun sarana 22 H ).

There is also a belief in Maithree Buddha in the future. The final line of the following poem ‘met matu budun
vivarana labami mokpu re’ poem denotes the wish of attending ‘Nibbana’ in the Maithree Buddha Sasana.
The verb ‘labami’ will attend indicate the wish. Hence, it is evident that the different verbs with suffixes like
‘va, mi’ have been used in Optative Mood.

Hama satvayek ma me bana asa nopamava pimkota divya lokaye sampat vinda matu buduvana maitri budun
ddka nivan dakitva (412 patipitika vastu6. L. 1).

May every creature hearing this doctrine, the sublime truth and immediately doing merits may attend supreme
enlightenment seeing the Maithree Buddha in the future!.

akvala dasadahas yut padaya aksa ré

sakvala mula agata ki mepada vista — ré

vas heera pada beda kala candas akurée

met matu budun vivarana labami mokpu re( 1978 sakvala vistaraya A.V.1).

The wish of the literary creater of the details of relics is to attain ‘Nibbana’ by hearing the details of relics. The
author states that this can be realized especially by listening to the Buddha. The last stanzas ‘savam nama
cesuvotin savista ré- nivar dakiyi cesu aya datu vista ré’ of the following colophonindicates the
wish.
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kiyam buduguné sihikara niramta rée

dahar amapada melovata puvata ré

savam namd cesuvotin savista rée

nivam dakiyi cesu aya datu vista ré( 982 dhatu vistaraya w.A.D.S — 71).

Varsa 1865 dr liya nima kalé dodanduva sayilabimbarama viharasthanayé dr ya. (Written in 1865 at the
Sailabimbarama temple-Dodanduwa) (498 maha karana jataka .22.F.3).

danadi pimkam kota divya munusya sampat vida kelavara ama maha nivan dakinnata utsahd katayutu kusala
sitra desanava nimava vadala séka- siddha rastu

Make effort to do charity and attend the supreme enlightment-Nibbana-(Wish you all the best as you wish!)(234
kusala sutra 85 - G.8).

Ven veelivitaye sargharaja is the founder of the enlishtment of the modern literature and Buddha sasana. The
poet syas to be happy listening to the biographical information of this Bhikku.

Wishing attening niwan is a common feature. The following shows that the Optative Form of the “Sanscrit
language” has been used.

sakala guna vibhiti gnana siladi yuddhi

nikhila muni samesam sri nivasendu gadya —m

tata mini bhava saram tinna bavasuvatara m

ajaramara visuddham prapti nirvana saukhya m( 1503 $ri nivasa gadya
AR. 15).

‘mé pot vahansé liyu pinin situ pcetu leebéva’

May the blessings of this book be written (198 dhammacakka sitra sanna ya 85 - F 19). It seems that the
poets have inspired worldly aspirations in writing. The poet mentions that with the blessings of the sermon
‘ratana sitra’ let all the sufferings end.

evan alavu yaku bala dasane ndo

mevan roga piripata durala  ndo

ruvan pirita muni desu bale  ndo

meman dosa piripata durala ndo( 712 alavu sehalla7 —1.6).

V. CONCLUSION
In this research, it was found that colophons disclose the various grammatical structures of the H variety of
Sinhala language. The linguistic factors like the contacts and the influence of other regional languages like ‘Pali’
and ‘Sanscrit’ are manifested. Colophons could be used as a revelation of Sinhalese grammatical structures
particularly Morphological and Syntactic variations. More importantly, as far as Historical linguistic value is
concerned, there are many pieces of evidence found in colophons in respect of the evolution of Sinhalese
language. Throughout this study, it was found that the writers have used both derived form from the Sanskrit
original terms with the same meaning in similar situation.
VI.
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